The Ideal of the Bodhisattva King in Sri Lanka and the Reform of the Sangha (S. YABUUCHI)
Sirisarnghabodhi (251-253 A.D.)4) He was considered to be a paragon of virtue and a zealous patron of the faith who led a life of piety and practiced the ten royal virtues .
He, in fact, became the ideal model of a king in Sri Lanka that endured for generations after him. According to the Pali chronicles, kings thereafter were sometimes referred to by his name, i.e., Sirisar bhabodhi, in the chronicles and epigraphs , thus crediting them with the same virtues. Buddhadasa (340-368 A.D.) is said to have led the life of a bodhisatta.5) Upatissa I (368-410 A.D.) was credited with having practiced the ten paramitas.6) Aggabodhi I (575-608 A.D.) aspired to the attainment of the highest enlightenment, 7) and Sena I (833-853 A.D.) to Buddhahood.8)
In the early Anuradhapura period, some kings who extended special favors to the Abhayagiri school were involved in some kind of the bodhisattva cult. However, in the middle of the Anuradhapura period, the bodhisattva cult was well recognized as an ideological factor of kingship, implying that a king should have a moral responsibility for the country and inducing him to lead the exemplary life of a bodhisattva, regardless of which monastic schools he favored.
After the late Anuradhapura period, the legitimacy of the kingship came to be when originally ecclesiastical terms like vat-himi, which were.used in reference only to the sarigha in earlier times, came to be applied to kings as well. In addition, an attempt to elevate the position of the king to a stature equal to the highest ranks of the Buddhist order, namely, that of the Buddha, bodhisattva, or arhat, is evident in the use of the term pirinivan in reference to the demise of kings, namely, a term associated with the Buddha and arhats.
The description of a king as a bodhisattva and the claim that he was actually kin to the Buddha indicate that the king, by the tenth century, came to be virtually recognized as the head of the Buddhist church, on both symbolical and political lev- (110) The Ideal of the Bodhisattva King in Sri Lanka and the Reform of the Sarngha (S. YABUUCHI) els. They enhanced the authority of a king over the sarigha so he could , and did, intervene to settle disputes, set up regulations for the administration of monasteries , and initiate purifications through disciplinary measures. Such interventions were effected by several kings, some of which in the late Anuradhapura period were inscribed in epigraphic records as Vihara Katikavata, collections of rules for the recluses in the temples. The Vihara Katikavata served as a role model for the Sasana Katikavata, promulgated after the Polonnaruva period, which was rigidly enforced on every recluse in Sri Lanka.
3. <The Polonnaruva Period> After the Polonnaruva period, some kings were sometimes described as being a Cakkavattin, although this term never used about a Parakkamabahu I was termed Cakkavattin19) as well as Sirisanghabodhi and regarded as being endowed with both heroic and bodhisattva characteristics. He gained absolute control of all regions and all social groups in the island, which had been in complete chaos after the demise of Vijayabahu I. Conscious of his supreme authority over the island, Parakkamabahu I decided to reunite the sarigha under the leadership of the Mahavihara school, a feat that no other king before him had ever been able to achieve. In addition, he issued the first Sasana Katikavata for all recluses. The greatest political contribution of this unification of the sarigha was to institute the title of Mahasami for the supreme hierarch of the sarigha, through whom the king could control clerical affairs and exert his authority over the Buddhist order.
4. <Conclusion> As has been described, the bodhisattva cult as an ideology for kingship developed from the early Anuradhapura period. Regarding a king as a bodhisattva led to the identification of the king with the highest ranks of the Buddhist order and increased the legitimacy of his authority to rule over and unite it, as Parakkamabahu I did, in the Polonnaruva period. (Part-time Lecturer, Toyo University, D. Litt.)
